Old Persian frasa and vasna : 
Two terms at the Intersection of Religious 
and Imperial Discourse* 

Among the most common, and most discussed f ormulae in Achae- 
menian royal inscriptions is the phrase vasnd auramazddha "by the 
Wise Lord's will" 1 (Akkadian i-na filli sd d u-ri-mi-iz-da, Elamite 
za-u-mi-in d U-ra-mas-da-na, Aramaic btlh zy 'hwrmzd). 1 It recurs 



* I would like to express my gratitude to Clarisse Herrenschmidt, Jean Kellens, 
William Malandra, and Matthew Stolper, who graciously read and commented 
upon an earlier version of this article. 

1 The generally accepted etymology takes *vasna- to be a nominal derivative in -no- 
from the Indo-European verb *welc- "to will, to wish" (Avestan vas-, Sanskrit vas- ; 
cf. Old Persian vasiy (adv.) "at will, greatly." For details, see Julius Pokorny, 
Indogermanisches etymologisches Worterbuch (Bern, Franke Verlag 1959), p. 1135 
or Manfred Mayrhofer, KurzgefaBtes etymologisches Worterbuch des Altin- 
dischen (Heidelberg, Carl Winter 1956-76) 3, p. 170. Other analyses have been 
advanced by Oswald Szemerenyi, Iranica V, in: Monumentum H^.<5)yjtrg 
(Leiden, E.J.Brill 1975), pp. 325-343, and Wojciech Skalmowski, Old PeYsgirCTaz- 
raka-, in: A Green Leaf: Papers in Honour of Professor Jes P. Asmusse^^eQen, 
E.J.Brill 1988), pp. 39-42. E.^ O" 

1 The terms in all four languages do not correspond precisely, suggjgtiflg^jiat 
scribes had some difficulty locating parallels for the Iranian term withirghejesiant 
ideology and vocabulary of these other languages. Thus, for instance,^Akkaj|ian 
sillu (also written ideographically as GIS.MI) means, most literallyOs^S&w, 
shade of a tree, shaded place." By extension, it came to denote the igkmn^nts 
through which shade is created ("awning, covering"), and by further exfensipij^till 
"protection, aegis, patronage" (i. e. the capacity to create comfort and sec&Qrty in 
a potentially difficult world). In this last sense, it is often used to der§te the 
support a deity affords to a king, as when Gilgamesh asks the god Se&nas to 
bestow his "protection" on him (si-if-[i] am suku[n elija]) or when Esa^addon 
represents himself as the person "to whom (the great gods) have extend^ their 
lasting protection, in order to calm their divine hearts" (sa . . . ana nuhhi iibbi ilu 
tisunu ... GIS.MI -su-nu dari itrusu elisu). See A. Leo Oppenheim, et al., Assyrian 
Dictionary (Chicago, Oriental Institute, 1956-) 16, p. 189-192. Elamite zasu-mi-in 
is translated "exertion, effort" ("Muhewaltung") by Walther Hinz and Hiljibmarie 
Koch, Elamisches Worterbuch (Berlin, Dietrich Reimer 1987), p. 1286, cOMxistent 
with the rendering of adam hamataxsaiy ("I exerted myself) by za-um(^ma at 
DB 1.68. Elamite thus signals a more active work of intervention on tftjB Wise 
Lord's part, while the semantic range of the Aramaic is similar to tha^af the 
Akkadian. O 
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throughout the extant corpus, but it is Darius (from whom most of 
our inscriptions derive) who uses it most often: 36 times at Bisitun, 
and 23 times elsewhere, for 75% of all occurrences. Of his succes- 
sors, only Xerxes uses this formula with any frequency (13 times, 
17%), and it shows up a total of 8 times (10%) in the inscriptions of 
all others, ranging from Ariaramnes to Artaxerxes II (the last of 
whom accounts for half of these). Scholars have rightly stressed the 
way it was used to legitimate Achaemenian rule in general, 3 and 
along these lines, it must be regarded as one of the more ideologi- 
cally significant and historically consequential phrases in the history 
of diction. Most specifically and most critically, through the re- 
peated and emphatic deployment of this phrase, Darius was able to 
redefine the extraordinarily suspicious events of his ascension to the 
throne as nothing less than divine election and the acting out of 
God's will in history. 4 

Closer investigation of the ways in which Darius and his succes- 
sors used this formular yields a more nuanced understanding of the 
semantics and pragmatics of Achaemenian propaganda. Toward 
this end, in the first section of this paper I will examine the verbs 
that occur in connection with the formula, in order to ascertain what 
precise actions the Achaemenians sought to authorize by invocation 
of "the Wise Lord's will." In the second section, I turn to the uses 
of an Avestan cognate (vasna-) that has received surprisingly scant 
attention. I then pursue some lines opened up by these investiga- 
tions to explore the significance of a term in Old Persian (frasa-) 
that has been much less well understood than its Avestan cognate. 



> See, inter alia, Gregor Ann, Religiose Herrscherlegitimaiion im achamenidischen 
Iran (Leiden, E.J. Brill 1992). pp.3, 88, 196-199. et passim; Peter Frei and Klaus 
Koch, Reichsidee und Reichsorganisation im Perserreich (Gottingen, Vanden- 
hoeck &. Ruprecht 1984), p. 65: Gherardo Gnoli, Politique religieuse et conception 
de la royauti sous les Achemenides, in; Commemoration Cyrus: Hommage Uni- 
vcrsel (Leiden, E.J. Brill 1974). pp. 164-165. 

' Within a large literature on Darius's accession and ihe events of 523-522 B.C.E., 
see M.A.Dandamacv, Persien unter den ersten Achameniden (Wiesbaden, Lud- 
wig Reichert 1976); E.J. Bickerman and H.Tadmor, Darius I, Pseudo-Smerdis, 
and the Magi, Athenaeum 56 (1978), pp. 239-261, and Clarisse Herrenschmidt, 
Us historiens de I'empirc Achemenide et Inscription de Bisotun, Annates Econo- 
mies Societes Civilisations 37 (1982), pp. 81 3-823. 
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With a few exceptions, 5 all those things that are marked as having 
taken place "by the Wise Lord's will" {vasna Auramazddha) fall 
within four broad verbal categories: a) verbs of being and becom- 
ing; b) verbs of having and getting; c) verbs of violence and destruc- 
tion; and d) verbs of doing and making. In each instance, details of 
usage are revealing. 

a) Verbs of being and becoming 

The verb bay- "to become," always appears in the first person 
singular imperfect and has one specific complement when it is used 
with the formula. The speaker thus narrates a critical moment in his 
own becoming: The moment he assumed the office and identity 
that, inter alia, empowered him to tell his story in the fashion that 
best served his purposes: "By the Wise Lord's will, I became king" 
(vasna Auramazddha adam xsdyadiya abavam, DB 1.59-60, XPf 
34-35; cf. DB 4.4-5, DSm 5-6).* 

The formula is particularly useful for one who has come to the 
throne in an irregular fashion. In order to legitimate his rule in 
conclusive fashion, the speaker displaces agency from the human 
m and assigns it to the Wise Lord, reemphasizing this point in 
surrounding narration. 7 Thus, for example, Darius describes the 
der of his predecessor. 



* All five exceptions occur in inscriptions of Darius. They are: two verbs of motion 
{pan-ay- DB 1,23 and vi-tar-, DB 1.88), a verb of striving (ham-iaxs-, DB 1.70), 
a verb of emotion (tars-, used in the negative, DPd 11-12), and a verb of seeming 
(Oa»d-, DSj 6). 

* All citations are taken from Roland G.Kent, Old Persian: Grammar, Texts, Lexi- 
con, 2nd ed. (New Haven, CT, American Oriental Society 1953), with the excep- 
tion of DSz as reconstructed by M.-J. Steve, "Inscriptions des Achemenides a Suse 
(suite)", Studia Iranica 3 (1974), p. 164. For the sake of consistency. I have re- 
ined Kent's orthography while incorporating modifications and corrections 

, — posed by RQdiger Schmilt, The Bisitun Inscriptions of Darius the Great: Old 
Persian Text (London, School of Oriental and African Studies W91). 
' Often, the formulaic claim "by the Wise Lord's will, I became king" follows (or 
less often, precedes) a formula stating that the Wise Lord bestowed {frdbara or 
ra) a gift on the king; help (upastdm: DB 1.25-26), the realm (xsofam: DB 
•-12, 1.24-26, 1.60-61; DPd 3-4. DSf 10-11, DSm 3, A 2 Hc 18), the land of 
a (dakyaus parsa ; AmH 5-7 and AsH 9-10), or "this earth" (imam biimim 
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Says Darius the King ... No one dared to say anything about 
Gaumata the Magus until I arose. After that, I made supplication 
to the Wise Lord. The Wise Lord bore me help. Ten days of the 
month Bagayadi were past when I, with a few men, struck down 
that Gaumata the Magus and those people who were his foremost 
followers. A fortress named Sikayuvati, a land named Nisaya, in 
Media - there I slew him. 1 took the realm from him. By the Wise 
Lord's will I became king. The Wise Lord bestowed the realm on 
me. (DB 1.53-61), 

Odtiy Darayavaus xsayadiya: ... kasciy naiy adarsnaus cisciy 
dastanaiy party Gaumdtam (yarn magum ydtd adam drsam. pasdva 
adam Auramaz(d)dm patiydvahyaiy. Auramazddmaiy upastdm 
abara. Bdgayddais mdhya X raucabis dakatd aha avadd adam 
hadd kamnaihis martiyaibis avam gaumdtam tyam magum 
avdjanam, utd tyaisaiy fratamd martiyd anusiyd dhata. Sikayuvatis 
ndmd didd Nisdya namd dahydus Mddaiy avadasim avajanam. 
xsagamsim adam adinam. vasna Auramaidaha adam xsayadiya 
abavam. Auramazdd xsa^am mand frdbara. 

And Xerxes, who was not the oldest of his father's sons, uses the 
same formula to describe how he came to rule in spite of the fact 
that he was junior to his half-brother Artabarzanes. Although politi- 
cal calculation provided the primary motivation, within this ac- 
count three levels of agency are interwoven: the Wise Lord's 
"desire" (kama) that Darius should have many offspring, Darius's 
selection of Xerxes as crown prince, and the Wise Lord's "will" 
(vasna) that he become king. Human choice, set in second position, 
is thus encapsulated within and rendered subordinate to divine 
volition. 8 



DNa 31-35), a phrase that Clairisse Herrenschmidl reads as denoting the empire, 
"Designation de I'empire et concepts politiques de Darius 1" d'apres ses inscrip- 
tions en vieux-perse", Studia tranica 5 (1976), pp. 42-45. 

Hayim Tadmor has discussed this passage in connection with other materials from 
the Ancient Near East in which similar arguments were advanced to deal with the 
difficulties of similar situations, Autobiographical Apology in the Royal Assyrian 
Literatur, in: H. Tadmor and M.Weinfeld, eds., History, Historiography and In- 
terpretation (Leiden, E.J. Brill 1984), pp. 36-57. Darius's choice of Xerxes seems 
to have been predicated on the fact that his mother, Atossa, was the daughter of 
in her son, (he two lines of the Achaemenian family were thus 



:ys 
he 1 



Old Persian /rasa and vasna 



151 



Xerxes the King: There were other sons of Darius, as was 
e Wise Lord's desire. Darius, my father, made me the greatest 
after himself. When my father Darius went before [God's] 
throne,* by the Wise Lord's will I became king. (XPf 27-35). 

Bdtiy Xsaydrsd xsayadiya: Darayavaus pufd aniyakiy dhatd, 
Auramazddm avada kama aha. Darayavaus hya mand pita pasd 
tanum mdm madistam akunaus. yaBdmaiy pita Darayavaus gdBavd 
asivava, vasna Auramazdaha adam xsayadiya abavam. 

The formula is not used in connection with the phrase "I became 
king" or the verb "to become" by any other member of the dynasty. 
One other passage provides an instructive contrast, however, for it 
uses a verbal form in the third person to tell how someone other 
than the author of the text assumed royal power. 

Says Darius the King: This realm that Gaumata the Magus took 
from Cambyses, this realm from ancient times was of our family. 
Then Gaumata the Magus took it from Cambyses. He appro- 
priated Persia and Media and the other lands. He made them his 
own. He became king. (DB 1.43-48). 

^dtiy Darayavaus xsayadiya : aha xsa^am tya Gaumata hya magus 
adind Kabujiyam, aita xsagam hacd paruviyaia amdxam taumdyd 
aha. pasdva Gaumata hya magus adind Kabujiyam utd pdrsam utd 
madam utd aniyd dahydva hauv dyasatd. uvaipasiyam akutd. hauv 
xsayadiya abava. 
f 

united, and all potential objections to Darius's usurpation thereby put to rest. The 
relevant family relations, described in Herodotus 7.2-3, were as follows: 
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Artabarzanes Xerxes 

* On the interpretation of this phrase, see Hans Schmeja, Ging ein zum Throne der 
Goiter, in: Monumentum Georg Morgenstierne, Vol.2 (Leiden, E.J. Brill 1982), 
pp. 185-188. 
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No mention is made of the Wise Lord's will, an omission that car- 
ries the clear implication that Gaumata's accession and reign ought 
therefore be judged illegitimate.' 0 Darius thus redefines his prede- 
cessor as an unrighteous king, and his own act of usurpatory regi- 
cide as the restoration of rightful, divinely sanctioned rule. 

Similarly, when used with the formula vasnd Auramazdaha, the 
verb "to be" (ah-) appears mostly in first person forms. Two of these 
occurences are in the imperfect (DB 1.13-14, XPh 14-16), but most 
are in the present tense, and focus on the divine support that sus- 
tains the king/speaker in the present moment, rather than that 
through which he initially gained royal power. For the most part, 
these are simply statements to the effect that "By the Wise Lord's 
will, I am king" (vasnd Auramazdaha adam xsayaBiya amiy), con- 
joined with the equally formulaic claim "the Wise Lord bestowed 
the realm on me" (Auramazdd xsa^am mand frdbara, DB 1.11-12, 
AmH 6-9, DNa 31-35, A 2 Hc 16-18)." 

Twice, other verbal constructions appear. DPd opens without the 
standard formula "Says Darius the King" (Bdtiy Darayavaus xsdya- 
Oiya) and goes on to phrase the usual claims with an implied copula, 
making Darius the object, and not the speaker of the discourse. 

The Wise Lord (is) great, the greatest of the gods! He made Darius 
king. He bestowed the realm on htm. By the Wise Lord's will, 

■ Auramazdd vazraka hya maOtsta bagandm ham Ddrayavaum 
xsdyaBiyam adada. hausaiy xsafam frdbara. vasna Auramazdaha 
Darayavaus xsayaBiya. 

In one case only are actors other than the king said to "be" some- 
thing "by the Wise Lord's will," and accordingly a third person 
plural appears. This sentence offers a complementary inversion of 



15 A similar distribution is evident for the verb di- "to take by force." When Darius 
appears as its subject and the realm as its object, it is immediately followed by the 
assertion: "By the Wise Lord's will I became king. The Wise Lord bestowed the 
realm on me" (DB 1.59-61: xsa$amsim adam ad warn, vasnd auramazdaha adam 
xsdyaOiya abavam. auramazdd xsafam mand frabara). When Gaumala is its sub- 
ject, no mention is made of the divine will (DB 1.44-46, 1.50, 1.66). 

" In one instance only is a different content conveyed, when Darius announces "By 
the Wise Lord's will, [ am the sort of person who is a friend to what is right" 
(vasna Auramazdaha avdkaram amiy tya rastam daustd amiy, DNb 6-7). 
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the usual ideology, for just as Darius portrays his royal identity as 
the result of divine favor, so also does he claim that God's will has 
made all provinces and people in the empire his vassals (ba"daka, 
literally his "bondsmen"), further specifying that they bear (bar-) 
tribute to him, just as the Wise Lord bears him support. 11 
Says Darius the King: These lands which came to me, by the Wise 
Lord's will they were vassals to me. They bore me tribute. (DB 
1.17-19). 

Bdtiy Darayavaus xsayaBiya : imd dahydva tyd mand patiydisa 
vasna Auramazdaha mana badaka ahata. mand bajim abaraid. 

In one isolated instance, the formula is used together with the verb 
"to live" (/Tv-), and this is motivated by peculiarities of circum- 
stance. Here, Darius observes: "By the Wise Lord's will, my father, 
Hystaspes, and my grandfather, Arsames, were both living when 
the Wise Lord made me king." (vasnd Auramazdaha hya mana pita 
Vistdspa utd Arid ma hya mand niydka tyd ubd ajivatam yadiy 
Auramazdd mam XSyam akunaus, DSf 12-15). More than an 
actuarial peculiarity, the fact that his father and father's father sur- 
vived to see Darius take the throne was a potentially distressing 
anomaly within a system of dynastic descent, for ordinarily one be- 
came king only upon the death of one's royal father. Since neither 
Hystaspes nor Arsames had ever ruled the empire, they did not 
have to die for Darius to accede (this honor fell to the hapless Gau- 



" With a very few exceptions (DB 5.22, DNa 41-42), only two subjects govern the 
verb bar-. Both have their own characteristic objects that they convey to the same 
ultimate recipient. Thus, the provinces (dahydva) bear tribute (bajim) to the king 
(DB 1.19, DPe 9-10, DSe 18, DNa 19-20, XPh 17), while the Wise Lord bears 
him support (upastam, AmH 10f, DB 1.25, 1.55, 1.87f, 1.94, 2.24f, 2.34f, 2.40, 
2.45, 2.54. 2.60, 2.68, 2.86, 2.96f, 3.6, 3.16f, 3.37. 3.44f, 3.61f. 3.66f, 3.87, 4,60f, 
4.62, DNa 50f, DSr 19, DPd 13f, DSk 5, XPh 32f, 45) and grants (fra-bar-) him 
the realm (xsafam, AmH 7, AsH 9, DB 1. 12, 1.25, 1.60f, Dpd 3f, 7f. DPh 8, DNa 
33, DSf It, DSm 3. DSp 2, DSs 6, DZc 4, DH 7. A' He 18f, 20). These texts thus 
locate the king at that point where two processes of transmission converge, both of 
which are necessary to sustain him, albeit in unequal measure: tribute from below 
nd legitimacy from above. The same ideology finds visual representation in the 
ersepolis reliefs, on which see Margaret Cool Root, The King and Kingship in 
emenid Art (Leiden, E.J. Brill 1979). For a consideration of the Indo-lranian 
to some of these locutions, see Rudiger Schmitt, Nugae Bagistanen- 
t zur Sprachwissenschaft 30 (1972), pp. 139-154, esp. 142. 
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mata), but their continued existence afforded tangible evidence of 
the origins which made Darius's claim to rule more than mildly 
irregular. Potential for embarassment was kept to a minimum, how- 
ever, and the situation turned to advantage by defining this anomaly 
as a product of "the Wise Lord's will," and constituting it as further 
proof of Darius's divine election. 

b) Verbs of having and getting 

If the verb bav- was used with reference to the originatory mo- 
ment of the speaker's royal identiy, while ah- served to mark the 
continuation of that identity in the moment of enunciation, a similar 
distribution is apparent with regard to verbs of possession. 

Thus, the verb grab- "to grasp, seize, take captive" is used for 
initial acts of conquest and imperial annexation. Only Darius uses 
it, and thrice he does so in connection with the formulaic invocation 
of divine will, thereby legitimating the actions so denoted. 11 Thus, in 
two occurences he makes the grand claim, "By the Wise Lord's will 
these are the lands that I seized" {vasna Auramazdaha ima dahydva 
tyd adam agarbdyam, DNa 16-17 = DSe 15-16), followed by a list 
of all provinces in the empire. The third (DB 2. 2-4} singles out the 
conquest of Babylon. 

In contrast, the verb dar- "to hold", describes a situation of se- 
cure and continuing control. Here, the inscription attributed to Ar- 
sames is of interest, insofar as dar- there occurs with a singular 
object: "By the Wise Lord's will, I hold this land" {vasna 
Auramazdaha imam dahyaum ddraydmiy, AsH 10-11). In this fash- 
ion, the claim was advanced - well after the fact - that Darius's 
grandfather had been a king of sorts, albeit over a single province. 
Darius himself, however, as king of kings always used dar- with a 
plural or a collective object: "these lands" (imd dahydva, DPe 7) or 
"this realm" {ima xsacam, DB 1.26). The latter passage is particu- 
larly instructive for the way it describes the consolidation of impe- 
rial power. First, by virtue of the Wise Lord's support (upastd- 
"help, support, assistance"), Darius gains control over the realm. A 



Both grab- and di- denote acts of seizure involving the use of force. The latter verb 
{on which, see further note 10 above) is more disreputable, however, for it also 
implies the use of stealth. 
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hapax legomenon signals this phase of operations by compounding 
the verb dar- with the pre verb ham-}* Only in the second phase 
does the uncompounded verb appear, together with the assertion 
that the king holds the realm "by the Wise Lord's will". 

Says Darius the King: The Wise Lord bestowed this realm on me. 
The Wise Lord bore me help until 1 held fast (hamaddrayaiy) this 
realm. By the Wise Lord's will I hold (ddrayamiy) this realm. (DB 
1.24-26). 

Qdtiy Ddrayavaus xsdyadiya : Auramazdd maiy ima xsacam frd- 
bara. Aura ma z dam aiy upastdm abara ydtd ima xsacam hamadd- 
rayaiy. vasna Auramazdaha ima xsagam darayamiy. 

c) Verbs of violence and destruction 

The verb grab- thus indexes the violence through which Achae- 
icnian rule was initially imposed, while dar- does similar service 
for the implicit threat of violence through which that rule was there- 
after maintained. The verb that Darius uses most commonly of all in 
nnection with the formula vasna Auramazdaha (18 of 36 occur- 
ices, 50%) is jan- "to strike, smite, defeat." All of these are found 
in the Bisitun inscription, and refer to the military actions of 522- 
521 B. C. £., in which he put down rebellions throughout the empire. 

Some of these rebellions (particularly those of non-Iranian pro- 
vinces) involved an attempt to break free of Persian domination and 
restore native rule; others were attempts to replace Darius with 
another ruler. In either case, Darius portrayed insurgents as moti- 
vated by "the Lie" (drauga-; cf. A vesta n druj-, Vedic druh-), a 
phrase that in Old Persian, as Bo Utas observed, "is a sharply cut 
symbol with traits of ethical religion as well as 'Realpolitik.'"' 5 
Moreover, Darius wished his victories to be understood in theologi- 
cal terms. In describing them, he regularly asserted: "The Wise 
Lord bore me help" (Auramazdamaiy upastdm abara), after which 
one of several variants follows. When Darius commanded the troops 
himself, he uses a first person form to state "By the Wise Lord's will 




11 See Schmitt, Nugae Bagistanenses, pp. 139-142. 

" Bo Utas, Old Persian Miscellanies, Orientalia Suecana 14-15 (1966), pp. 129-137, 
eps. p. 132; see also Gilbert Larard, "Notes de vieux-perse", BSL. 71 (1976). 
Pp. 178-180. 
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I smote that army" (Auramazddmaiy upastam abara. vasna Aura- 
mazdaha kdram tyam ... adam ajanam, DB 1.94-95, 2.68-69; cf. 
XPh 32-34). When speaking of campaigns in which he was absent 
from the field of battle, Darius uses third person forms of the verb, 
but still manages the discourse so as to reserve primary credit for 
himself. Thus, the description of each victory is preceded by a pas- 
sage in which Darius appoints as commander a man whom he 
emphatically identifies as "my subject" (mand badaka). [t In most 
instances, however, this person disappears when the narrative 
reaches its formulaic conclusion, at which point Darius, his army 
and his god once more dominate the action. 

The Wise Lord bore me help. By the Wise Lord's will, the army 
that is mine smote the army that was rebellious. (DB 2.24-26, 
2.34-36, 2.39-41, 2,45-46, 2.54-55, 2.60-61, 2.86-87, 3.16-18, 
3.61-63 and 3.66-68; cf. DB 3.37-39 and 3.44-46). 

Auramazddmaiy upastam abara. vasna Auramazddha kdra hya 
mand avam kdram tyam hami^yam aja. 

On three occasions only does Darius deign to mention the com- 
mander by name when he recounts the victory, and twice this is his 
father (DB 2.96-98 and 3.6-7; cf. DB 3.87-88). 

Reflecting the shift from the period of imperial conquest to that of 
secure domination, the verb jan- is used much less frequently in the 
inscriptions of Darius's successors, and only once does it appear 
with the formula invoking "the Wise Lord's will." Here, Xerxes de- 
scribes the lone rebellion he had to suppress upon assuming royal 
office, and in the sentence that follows, he uses the formula to legit- 
imate another sort of violent act, using the verb vi-kan-. Not only is 
the physical nature of this violence different, but also its goal, for 
through this act of demolition, Xerxes sought to consolidate re- 
ligious, as well as military control. 

When I became king, there was among the provinces inscribed 
above, one that was in commotion. Then the Wise Lord bore me 
help. By the Wise Lord's will, I smote that province and sat on its 
throne. And among these provinces there was one where formerly 



" Thus DB 2.18-20, 2.29-30, 2.49-50, 2.81-83. 3. 13-14, 3.29-32, 3.84-85. 
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daivas 17 were worshipped. Then, by the Wise Lord's will, I demol- 
ished that daiva-temple. (XPh 32-38). 

yaBa tya adam xsdyadiya abavam astiy alar aitd dahydva tyaiy 
upariy nipista ayauda pasavamaiy Auramazdd upastam aba- 
ra. vasna Auramazdaha ava dahyavam adam ajanam. utasim 
gdOavd msadayam utd atar aita dahydva aha yadatya paru- 
vam daivd ayadiya pasdva vasna Auramazdaha adam avam 
daivadanam viyakanam. 

d) Verbs of doing and meaning 

The verb kar- "to do, to make, to build" is often used in an unre- 
striced fashion for accomplishments in a general sense. Conjoined 
with the phrase vasna Auramazdaha, it advances the blanket claim 
that all the king's deeds have been divinely authorized or inspired, 
as in the statement: "By the Wise Lord's will, all I did was good 
(vasna AMha visam naibam akunavam (DSi 4)). Only past tenses 
are used: nine times the first person singular imperfect (DB 1.68, 
4.40-41, 4.59-60, DNa 48-50, DNb 47-49, DSa 4-5, DSe 34-35, 
DSi 4 XPh 43-45), and twice formations from the past passive par- 
ticiple (DB 4 46-47 and 4. 52). At sites other than Susa, Darius usu- 
ally uses this verb in unrestricted fashion (seven of ten occurrences, 
70%); 1S thereafter only Xerxes uses it thus in connection with the 
formula, and he once only (XPh 43-45). 

At Susa however, where Darius built his administrative capital in 
the period between 518 and 512 BX.E. » kar- has its unrestricted 



» In most Iranian sources, «*** (OPers. Ham Av. MPers. dew) marks a 

demon or anti-god. but as Emile Benveniste demonstrated (Hommes et dieu* . dans 
r-Avesta in: Festschrift fur Wilhelm Eilers, Wiesbaden [Otto Harrassow.tz 19671, 
pp 144-147) a few formulaic phrases in the Gathas indicate that the term origi- 
nal^ referred to gods, as do its extra-Iranian cognates (Skt, deva-. Lt. dm, eta ). 
The question remains open whether Xerxes referred to the same specific beings by 
this term as did Zaraihustra, or if he simply used it for any deities whose wocship 
he found offensive and wished to suppress. The fullest discussion .s that of Ugo 
Bianchi. ^inscription «des daivas» et le zoroastrisme des Achememdes. Revue de 
1'histoire des religions 192 (1977). pp.3-30. _ _ 

* The exceptions are DB 4.88-89 (where the action in question is carving an inscrip- 
tion), and DB 5.16-17 - DB 5.32-33 (punishing those who fail to worshtp the 
Wise Lord) 

» The site seems to have been selected in 521 or shortly thereafter. On Susa and its 
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sense just once (DSi 4), and six times it is used in restricted fashion 
with specific reference to construction of the palace (DSa 4-5, DSd 3, 
DSf 20-22, DSo 3-4, DSj 5-6, DSz 1 1-12). 20 All the later Achaeme- 
nians adopt this latter usage (91% of the time for Xerxes [10/1 1], 100% 
for all others: Artaxerxes [1/1], Darius II [1/1], and Artaxerxes II 
[3/3]). Verbal forms are always in past tenses (to mark projects that 
have been completed) and most often in the first person singular (XPa 
11-13, XPb 25-27, XPd 16-17, XPg 7-12, A'Pa 18-22, D 2 Sb 3-4, 
A 2 Sd 3, and A 2 Sa 4 = A 2 Ha 5-6). Among the few exceptions are those 
inscriptions where Xerxes honors the accomplishments of his father, 
using the third person singular (XPc 10-1 1, XSa 1-2, XPg 2-6, XV 
18-20) or when he speaks of projects to which they both contributed, 
with the first person plural (XPa 15-17, XPf 40-43). 

A major shift in the practices and ideology of empire is thus evi- 
dent. Thus, at the moment that is evident in the Bisitun inscription, 
the formula "by the Wise Lord's will" (vasnd Auramazddha) was 
used in connection with a set of verbs that describe Darius's irregu- 
lar seizure of state power and his use of force against unruly sub- 
jects. At a later period in his rule, however, and in the inscriptions 
of his successors, it more frequently occurs with verbs that bespeak 
the consolidation of power and construction of the administrative 
and ceremonial centers of Achaemenian rule. 21 



importance, sec Remy Boucharlat, Suse et la Susiane a I'epoque achemenide: 
Donnees archeoiogiques, in: H.Sancisi-Weerdenburg and A. Kuhrt, eds., Achae- 
menid History IV: Centre and Periphery (Leiden, Nedertands Instituut voor het 
Nabije Oosten 1990), pp. 149-175, Muhammad A. Dandamaev and Vladimir 
G. Lukonin, The Culture and Social Institutions of Ancient Iran (Cambridge, 
Cambridge University Press, 1989), pp. 256-259 and Walther Hinz, Darius und die 
Perser, Eine Kulturgeschichtc der Achameniden (Baden-Baden, Holle Verlag 
1976), pp. 177-182. 

« Two other restricted uses are found: DSe 34-35 (acts of pacification and estab- 
lishment of law) and DSe 42-45 (restoration of damaged handiwork), 

11 Matthew Stolper has suggested to me that the distinction is more one of genre than 
of period: "Isn't it possible - even likely - that the differences in usage between 
DB and the later texts reflect the difference between political and military narra- 
tive and building inscriptions, rather than mere chronological development?"" 
(personal communication 4 May 1994). His point is well taken, but I do not see 
this as an either/or question. Rather, historical developments make possible the 
shift from one genre to another, a shift that reflects the processes of which it is a 
product. Thus, Darius's military victories permitted him to consolidate his power, 
and producing the authoritative account of those victories at DB was the final 
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Phase I 


Phase II 


Verbs of being and becoming 


bav- 


ah- 


Verbs of having and getting 


grab- 


dar- 


Verbs of violence and destruction 


jan- 


vi-kan- 


Verbs of doing and making 


kar- [unrestricted] 


kar- [restricted] 



II 

An Avestan cognate exists for the term that marks the Wise Lord's 
will: vasna-, which appears three times in the Gathas (Yasna 34. 15, 
46.19, 50.11) and thrice in the Younger Avesta (Yast 9.11, 19.19, 
and Yasna 55.6). Although its use is less formulaic than that of its 
Old Persian counterpart (esp. the absence of the genitive modifier, 
OPers. Auramazdaha), there are still some regularities worthy of 
note. Thus, it always appears in the Singular Instrumental case, as 
also true in Old Persian. Interestingly, in all Gathic occurrences, 
sua- is found in the hymn's concluding strophe, a placement that 
seems appropriate to the eschatological context of all these pas- 
sages. Thus, for example, Yasna 34 ends with Zarathustra's fervent 
request of the Wise Lord: "Create an existence that is wondrous and 
true, by [your] will!" (fsrahm vasnd haiOySm da ahum, Y. 34.15c). 

Similarly, Yasna 50 ends when Zarathustra calls upon the Wise 
Lord - identified here as "Creator of existence" {data anfwus, Y 
50. 11c) - for "the actualization of that which, according to [your] 
wilt, is most wondrous" (haiOydvarastqm/hyat vasnd farasoAdmam, 
Y. 50. lid). Indeed, a striking pattern is evident: Wherever vasna- 
appears in the Avesta, one also finds the verb da- ("to create"), the 
sun ahu- ("existence") and the adjective frasa- ("wondrous"). 22 



piece of this project of consolidation. That being accomplished, in the next phase 
of his reign, he was free to pursue other sorts of projects - particularly those of 
building - that are described in different sorts of texts. 

Regarding the etymology and semantic range of frasa-, see Herman Lommel, 
Awestische Einzelstudien, Zeilschrift filr lndologie und Iranistik 1 (1922), pp. 29- 
32; H.W.Bailey, Indo-lranian Studies, Transactions of the Philological Society 
(1953), pp. 21 -32; idem, Armeno-lndoiranica, Transactions of the Philological 
Society (1956), pp. 100-104: idem, Zoroastrian Problems in the 9th Century Books, 
2nd ed. (Oxford, Clarendon Press 1971), pp.vii-xvi; Johanna Narten, Der Yasna 
Haptanhaili (Wiesbaden, Ludwig Reichert 1986), pp. 199-203. and Jean Kellens, 
Les textes vieil-avestiques (Wiesbaden, Ludwig Reichert, 1988-91) 2, p. 270. Note, 
r, the critical remarks of Ilya Gershevitch, The Avestan Hymn to Mithra 
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ahu 


/rasa 


Y. 34 15 


vasnd 15c 


da 15c 


ahum 15c 


farassm 15c 


Y. 46.19 


vasnd 19b 




pardhum 19c 


farasoiamam 19b 


Y, 50. 1 1 


vasnd 1 Id 


data I Ic 


aqhaus 1 1c 


f3rasot3m»m 1 1 d 


Y. 55.6 


vasna 


data 


anhSus 


frahm 






tiaOdna 


ahum 










ahum 


frassm 


YL 19.11 


vasna 


daffaite 


anhui 


frassm 


Yt. 19. 14 


vasna 


daOsn 


ahum 


frahm 



To make (tear-) or create (da-) an existence that is wondrous in this 
sense is no mean feat. Within the Zoroastrian tradition, these terms 
describe the dramatic acts that bring history to an end: the final 
defeat of the Evil Spirit and the Lie, the resurrection of the dead, 
the last judgement, and the restoration of the Wise Lord's creation 
to its original, pristine and perfect state. 23 Yast 19.11 describes a 
portion of this drama. 

When they make existence wondrous, 
Unaging, undying, 
Undecaying, unputrefying. 
Ever-living, ever-thriving, independent; 
When the dead arise, 
Indestructability comes to the living. 
By (your! will, existence is made wondrous. 
yat karanavqg frahm ahum 
azarasantam amarasantam 
afriOyantam apuyantam 
yavaejim yavaesum vaso.xsaOram 
yat irista paiti usahistqn 



(Cambridge, Cambridge University Press 1959), p.224n. The attempt of Stanley 
Insler,TheGathasol"Zarathustra (Leiden, E.J. Brill 1975), p. 172, to derive fras'a- 
from fra-ar- is impossible, for then one would expect Old Persian *frarta-. 
" See, for example, the discussions of Herman Lommel, Die Religion Zarathustras 
nach i dem Awesta dargestellt (Tubingen, J.C. B. Mohr 1930), pp. 224-225; Marijan 
Mole, Culte, mythe, et cosmologie dans I'lran ancien (Paris, Presses universitaires 
de France 1963), pp. 172-175, and Geo Widengren, Die Religioncn Irans (Stutt- 
gart, W. Kohl hammer !965). p.88. The best Avestan descriptions are found at 
Yasna 30.7-9 and Yast 19. 10-11, and such Pahlavi sources as Greater Bundahisn 
34 provide more extended discussions. 
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jasat jvayo amaraxtis 
daOatie frasam vasna a gnus. 

The plural verb in the first line of this stanza (yat karanavqrj frassm 
ahum, "When they make existence wondrous") signals the belief 
that righteous human beings, through their "good thoughts, good 
words, and good deeds" can help perfect the world, and thereby 
contribute to the work of cosmic renewal. In a passage underscoring 
the value of certain prayers, the same point is made. 

We offer praise songs worthy of sacrifice, which were created at 
the beginning of existence, recalled, performed, learned, thought, 
preserved, sought, recollected, remembered, offered, and that, ac- 
cording to [your| will, make existence wondrous. (Yasna 55.6) 

staota yesnya yazamaide yd data anhaus paouruyehyd maramna 
varazimna saxsamna sdcayamna dad ran a paitisdna paitismaramna 
framaramna frd yazamna frassm vasna ahum daBana. 

The contrast with Old Persian usage is striking. 24 First, whereas the 
Achaemenian inscriptions constantly and emphatically speak of 
God's will, the much larger Avestan corpus does so on relatively few 
occasions. Second, where the actions legitimated in this fashion by 
the inscriptions are military, political, and engineering accomplish- 
ments of the immediate past, those in the Avesta are either acts yet 
to come, or those religious and ethical observances in the present 
that speed the coming of the end-time. Third, where the chief actors 
in the inscriptions are the king and his army, the Avestan focuses 
on the Wise Lord and those righteous humans who will be his 
helpers (saosyant-). The discrepancies between these two patterns 
of usage can be reconciled, however, and in so doing one gains 
heightened appreciation not only for the skill, but also for the 
audacity with which Achaemenian rulers combined religious and 
political discourse. 



31 Some scholars understand the contrast as one between secular Old Persian usage 
and religious Avestan, e.g., Gnoti, Politique religieuse sous les Achemenides, 
p. 176 and n.326 or Narten, Der Yasna Haptanhaitt, p. 201. but this seems to me 
mistaken, for the reasons spelled out below. Preferable is the view or Mole, Culte, 
mythe, et cosmologie, pp. 35-36. 
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III 

To this end, we ought consider the Old Persian neuter substan- 
tive /rasa- (Akkadian bunu; Elamite transliterates: pfr-ra-sd-um) 
"wonder," more specifically, "something luxuriant, abundant, vigo- 
rous; filled with vital force". 25 The term appears nine times, most 
often as the object of the verbs kar- and da-, but also with several 
others: ah- ("to be"), 8a"d- ("to seem"), and fra-ma- ("to measure 
out"). Two occurences are set within cosmogonic accounts, where it 
is told how the Wise Lord "made" a /rasa as part (or all?) of his 
work of creation. 26 

A great god is the Wise Lord, who makes a wonder on this earth, 
who makes mankind on this earth, who makes happiness for 
mankind, who makes good horses and good chariots. These he 
bestowed on me. May the Wise Lord protect me and that which 
is made by me. (DSs; cf. DNb 1-7). 

baga vazraka Auramazdd hya frasam ahyaya bumiya kunautiy. 

hya martiyam ahyaya bumiya kunautiy, hya siydtim kunautiy mar- 
tiyahyd. hya uvaspd uraOacd kunautiy. mand haudis frdbara. mam 
Aummazda pdtuv utd tyamaiy kartam. 

Some serious ideological work is accomplished in this brief passage. 
First, its narrative falls into two sections. In the first, the Wise Lord 
creates (the verb is da-) a wondrous world, filled with people, ani- 
mals, and wellbeing. Then, long after the work of creation is com- 
plete, he bestows ifra-bar-) it all upon the author of the text: Darius 
the King, elsewhere called "King of Kings," (xsdyaOiya xsdyaOiyd- 
ndm) "King of Lands," {xsdyaOiya dahyundm) and "Great King" 
(xsdyaOiya vazraka). This last title is particularly significant, for the 
cosmogonic text opens with the assertion "A great god is the Wise 
Lord" (baga vazraka Auramazdd), and - as Clarisse Herrenschmidt 



" For etymological discussions, see the literature cited in note 22 above. The fact 
that scribes had recourse to transliteration in Elamite indicates thai no equivalent 
term was available in that language. Use of Akkadian bunu is so puzzling that the 
Assyrian Dictionary 2, pp. 320-322 suggests the existence of multiple homonymous 
bunus, one of which - quite badly attested elsewhere - translates /rasa- in the 
inscriptions and means "good thing". 

!t Particularly helpful is the discussion of Clarisse Herrenschmidt, Les creations 
d'Ahuramazda, Studia Jranica 6 (1977), pp. 17-58. 
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shrewdly observed - the term "great" (vazraka) designates that 
which stands at the apex of a hierarchic structure, and is applied to 
two actors only: the Wise Lord and the king. 27 Further, the text 
begins by using the verb kar- to describe the Wise Lord's act 
of creation (hya frasam ahyd yd bumiya kunautiy), and ends with 
Darius's request for divine protection of the things he has made, 
using the past passive participle of the same verb to name them 
(mdm Auramazdd pdtuv utd tyamaiy kartam): The king, like the 
god, ist thereby established as a creator. 

Like the Wise Lord, the Achaemenian king is also capable of 
creating a "wonder," as all the other occurences of frasa- in Old 
Persian demonstrate. 

Says Darius the King: By the. Wise Lord's will I did that which I 

did. May it appear a wonder to all. 

Odtiy Ddrayavaus XS: vasnd AMha adam ava akunavam tya 

akunavam. visahyd frasam Oadaydtaiy. (DSa 3-5). 

Says Darius the King: By the Wise Lord's will, may this palace - 

which was built by me - appear a wonder to all who may see it. 

May the Wise Lord protect me and my land. 

Odtiy Ddrayavaus XS: vasnd AMha hya ima hadis vaindtiy tya 

mand kartam visahyd frasam Oadayd taiy. mdm am pdtuv utamaiy 

DHum. (DSj 4-6). 

Says Darius the King: By the Wise Lord's will, I made here at 
Susa a wonder. 

Odtiy Darayavaus XS : vasnd AMha gusdyd idd frasam akunavam. 
(DSo 2-4). 

Says Darius the King: By the Wise Lord's will, a great wonder 
was measured out a Susa. A great wonder was made. May the 
Wise Lord protect me and my land. 

Odtiy Ddrayavaus XS: vasnd Auramazddha qusdya paruv frasam 
framdtam. paruv frasam kartam. mdm Auramazdd pdtuv utamaiy 
DHum. (DSz 35-37). 
Three observations are important here: First, it is only Darius who 
dares to claim that he himself has made a "wonder;" Second, he 
does so only in inscriptions at Susa, where the palace itself is de- 



17 Ibid., p. 25. 
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fined as the wonder in question; Third, he consistently states that 
he was able to accomplish this feat "by the Wise Lord's will" {vasna 
Auramazddha). To appreciate why this is so, one has to consider 
one more text: the longest of the Susa inscriptions, DSf, which 
opens as follows. 

A great god is the Wise Lord, who created this earth, who created 
that sky, who created mankind, who created happiness for 
mankind, who made Darius king: one king over many, one plan- 
ner among many. (DSf 1-5; cf. DNa 1-8, DSe 1-7, DE 1-11, XPa 
1-6, XPb 1-11, XPd 1-8, XPf 1-8, XPh 1-6, XE 1-11, XV 1-9, 
XPc 1-5, A'Pa 1-8, A 3 Hc 1-7, A 3 Pa 1-8). 

baga vazraka Auramazdd. hya imam bumim add. hya avam 
asmdnam add. hya martiyam add hya siydtim add martiyahyd. hya 
Ddrayavaum XSyam akunaus. aivam parundm XSyam aivam 
parundm framataram. 

Like the cosmogonic passage considered above, this account con- 
nects two distinct actions of the same actor, telling how the Wise 
Lord first created {da-) heaven and earth, humanity and well-being, 
and later made (kar-) Darius king. Two differences in detail between 
the texts are noteworthy, however. First, this text does not being with 
the assertion that the Wise Lord created a "wonder" {frasa-), as does 
DSs. Second, here Darius claims to have been named framdtdr- 
"planner, organizer, director" by the Wise Lord, a term that most 
literally means "he who measures out," and refers most concretely to 
the king's responsibility for large scale construction projects. 28 

This verb recurs within a fuller discussion of the king's responsi- 
bilities, in which Darius claims that all he does {kar-) and all that 
he builds {fra-md-) is chartered by, and made successful by the 
Wise Lord. 



! * The agetu noun framdtdr- occurs only in formulaic cosmogony accounts of the 
type cited above (DSC 5, DNa 7, etc.). Verbal forms occur three times. Two of 
these are found in DSf and will be discussed shortly; the third is particularly 
revealing, for the way it differentiates the planning (fra-md-) and execution (kar ) 
of building projects. 

Says Xerxes the great king: By the Wise Lord's will, Darius the king, who was my 
father, buili and measured out much that was good. (XPg 1-7) 
Oaliy Xsaydrsd xsdyaOiya vazraka: vasna Auramazddha vasiy lya naibam akunaus 
ufa framayata Ddrayavaits xsdyaOiya hya mand pitd. 
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This was the desire of the Wise Lord: In all the earth, he chose 
me as [his] man. He made me king of all the earth. I sacrificed to 
the Wise Lord. 29 The Wise Lord bore me help. That which was 
measured out by me, that he made successful for me. All that I 
did, I did by the Wise Lord's will. (DSf 15-22). 
Auramazddm avadd kama aha. haruvahydyd BUya martiyam mam 
avarnavatd. mam XSyam akunaus haruvahdyd BUyd. adam 
auramazddm ayadaiy. Auramazddmaiy upas tarn abara. tyamaiy 
framdtam carlanaiy ava ucaramaiy akunaus. tya adam akunavam 
visam vasna Auramazddha akunavam. 
In its continuation, this text pursues all the themes announced in 
this passage, detailing what Darius did and what he "measured 
out" In contrast to DB, where he catalogued his military victories 
over various rebels, in DSf he focuses ail attention on the magnifi- 
cent palace he built on this site. He begins by stating, "This palace 
that I built at Susa: its ornamentation is borne from afar" (ima hadis 
tya fusdvd akunavam haedciy duradasa arjanamsaiy abariya, DSf 
22-23), and he goes on to catalogue the materials and labor that 
went into it. With regard to the former, he mentions lumber brought 
(bar-) from Lebanon, Gandhara, and Carmania; gold from Sardis 
and Bactria; gems from Sogdia and Chorasmia; silver and ebony 
from Egypt; ivory from Ethiopia, Sind, and Arachosia; stone from 
Elam; and unspecified ornamentation from Ionia (DSf 30-46). He 
also dwells on the national identity of the workmen: Excavation was 
done by Babylonians; transport of materials by Assyrians, Canans, 
and lonians; stonemasonry by lonians and Sardians; goldsmithing 
by Medes and Egyptians; carpentry by Sardians and Egyptians; 
brickwork by Babylonians; special ornamentation by Medes and 
Egyptians (DSf 23-34, 47-55). 30 



» On the ways in which Darius used sacrifical ritual to assert the Achacmcnian 
king's position as the sole point of mediation through which human connection to 
the Wise Lord could be established, see Clarisse Hcrtenschmidt, Manipulations 
religieuses de Darius ler, in: Marie-Madeleine Mactoux and Evelyne Geny, eds. 
Melanges Pierre Leveque (Paris, Les Belles Lettres, 1988-). pp. 195-207: also 
Clarisse Herrenschmidt and Jean Kellens, La question du niuel dans le maz- 
deisme ancien et achemenide. Archives dc Science sociale des Religions 85 (1994), 
pp. 45-67, esp, 56-64. 

» At Persepolis, similar claims are made, not through inscriptions, but through tne 
iconographic representation of tribute borne to the king and his palace from all 
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Obviously, so ornate a palace was - and was intended to be - a 
stunning display of the great king's wealth, but to focus exclusively 
on this dimension is to read the inscriptions and the edifice alike in 
a superficial fashion. Equally on display was the size of the empire 
and the power through which the king extracted such wealth from 
its provinces. Nor was the palace a simple sign or reflection of this 
power, for it was also a discursive instrument through which that 
power was exercised, as the impression it made on Darius's subjects 
suggested to them the prudence of bowing to his will: a will he 
consistently misrepresented as the Wise Lord's. 

As the material product of the provinces and that apparatus 
which extracted wealth and labor from them, the palace embodied 
the empire as a whole, while also housing and announcing the 
power that created, dominated, and maintained it. It is this complex 
sign, model, and instrument of imperial domination that Darius 
claims to have "measured out ... by the Wise Lord's will." And 
when Darius calls his palace a "wonder" {/rasa-) in the concluding 
paragraph of DSf, that term seems to have the same eschatological 
content as its Avestan cognate, albeit here put to novel purpose. 
With it, Darius implicitly asserts that in "pacifying" the empire and 
constructing this palace, he re-established the perfection that ex- 
isted before creation fell under the influence of the Lie. 
Says Darius the King: In Susa a great wonder (frasa-) was mea- 
sured out. A great wonder it was. Protect me, Wise Lord, and 
Hystaspes, who is my father, and my land. (DSf 55-58). 
Bdliy Ddrayavaus XS: fiisdyd paruv frasam framdtam. paruv fra- 
sam aha. mdm Auramazdd pdtuv utd Viltdspam hya mana pita 
utamaiy DHum. 

IV 

We may summarize the points made above, which I take to be 
among the essential pieces of the Achaemenian religio-political ide- 
ology that took shape early in the reign of Darius I. 



provinces of the empire. See Erich F.Schmidt, Persepolis: t. Structures, Reliefs 
Inscriptions (Chicago. University of Chicago Press 1953), and Root, King and 
Kingship in Achaemenid Art (op cit., n. 12). 
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1 The Wise Lord created this world, and in its original form it was 
perfect and wondrous {frasa-). Later, it fell into disorder, after 
which he made Darius king. 

2. The king, like the Wise Lord, is a creator, and what he creates is 
the empire. 

3 In this project, he is sustained by support borne (bar-) to him by 
the Wise Lord, and he does what he does by the Wise Lord's will 
(vasna Auramazddha). 

4. Initially, his most significant acts are military victories, as he 
conquers (Jan-) the rebels who make evil, disorder, and the Lie 
manifest in the world. 

5. Once that is accomplished, the king turns his creative powers to 
tasks of construction (kar-, fra-md-). 

6. Darius's adminstrative capital at Susa was a microcosm of the 
empire, made up of precious materials borne (bar-) to him as 
tribute by the provinces. As the product and representation of the 
pacified empire, this palace also instantiated his claim to have 
restored the cosmos to its original, pristine state." This, in the 
fullest sense, is the "wonder" (frasa-) created by the great king. 
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» Commenting on an earlier version of this paper, Clarisse Hcrrenschmidt raised a 
series of penetrating questions a propos of this point: "Je ne comprends au fond 
pas ires bien de quoi il s'agit lorsque vous dites: « (Darius claims) to have restored 
the cosmos to its original, pristine state ». S'agit-il d'une renovation humaine avant 
la renovation finale? S'agit-il d'un temps avant la Tin des temps'? Darius pensail-it 
le temps closT (personal communication, 12 December 1994). I understand Dar- 
ius to have represented himself as playing a rale similar to that which the Avesta 
assigns the saosyant; i.e. someone working to overcome all evil influences opera- 
tive in the world, thereby helping to secure the renewal and perfection of exist- 
ence. Moreover, he asserts that he has undertaken this awesome project as nothing 
less than the Wise Lord's agent, and has always acted in accord with his will and 
plan. Whether or not Darius himself thought that lime and creation had come to 
an end is not something we can judge with certainly (since we cannot penetrate 
his subjectivity at this great remove), but it is not vital we do so. More importantly, 
we can recognize that he - like certain other rulers of great empires - sought to 
persuade his subjects that within his reign, as a result of his actions, history had 
come to an end and paradise had been established. 



